The story of Saul-Paul in Acts traces not only his remarkable transformation from archenemy of the gospel to its most avid, dynamic promoter&mdash;especially among Gentiles&mdash;but also his persisting struggle to own and maintain this new identity in the face of antagonistic human, environmental, and supernatural forces. Beyond the well-known Christophany on the road to Damascus, pivotal moments in Paul's character and status development come on the islands of Cyprus and Malta, strategically set at the beginning and end of his missionary journeys in Acts 13 and 28. The significance of this odyssey may be profitably explored through close attention to the narrative's plot sequences and comparative employment of anthropological models of status elevation rituals and honor-shame contests as well as symbolic "maps" of island territory in the ancient Mediterranean world.
In the topsy-turvy world of Acts in which social and cultural boundaries are regularly turned &dquo;upside-down&dquo; ( 17:6; Neyrey, 1991) and several characters find their values and vocations turned &dquo;inside-out&dquo; [21] [22] [23] [24] [25] [26] Spencer, 1992a: 161-63). Turner delineates a threestage process of status transformation, moving from (1) separation to (2) liminality-communitas and ultimately to (3) aggregation (1969: 94-95; 1974: 231-33) .
The first, separation phase detaches the initiand from the routine of everyday social life, allowing time and space for concentrated &dquo;reflection on the meaning of religious and cultural core-values&dquo; (Turner, 1974: 166-230 (Turner, 1967: 93-111; 1969: 95; 1974: 273) (9:4-5, 8-9) . Confused and &dquo;in the dark&dquo; about his destiny, with no &dquo;appetite&dquo; for his former pursuits, Saul finds himself in need of fresh guidance. This comes in the person of Ananias, the &dquo;ritual elder&dquo; or &dquo;limitbreaking agent&dquo; (Malina, 1986: 143-53) Moessner, 1983; 1986 Saul Becomes &dquo;Paul&dquo; on Cyprus (Acts 13:9)
In the preponderantly agonistic, hierarchic and dyadic culture of the ancient Mediterranean world, one's character and reputation were strongly determined in relation to others on the social ladder. Deep &dquo;embeddedness&dquo; within the dominant social system typically produced &dquo;collectivist selves&dquo; rather than self-fashioning individuals (Malina and Neyrey, 1991a: 67-96; 1996: 153-201 (Horsley: 1015-16 ) . In any case, Bar-Jesus is an important figure to be reckoned with on the island. His designation as a &dquo;magician&dquo; (magos, 13:6, 8) identifies a powerful and popular public figure able to mesmerize the crowds and maximize his own profit (cf. 8:9-24; 19:19; Spencer, 1992b: 95-103) . His reputation as a &dquo;prophet&dquo; (prophetes)-although patently &dquo;false&dquo; (13:6) from the narrator's perspective-still characterizes a persuasive claimant to divine wisdom among certain devotees. Given his familiarity with the Roman proconsul in Cyprus (13:7), Bar-Jesus may well have enjoyed special standing as a high-level &dquo;consultant&dquo; (Witherington: 398) or &dquo;court magician&dquo; (Garrett: 81) .
This privileged position provides a key context for understanding Bar-Jesus' strident reaction to the visiting missionaries. He has a lot to lose from these rival messengers of God: they pose a serious threat both to his honor among the Jews in the local synagogues (13:5) and to his patronage by the Roman governor, who becomes interested in their message (13:7). In short, Barnabas and Saul have invaded Bar-Jesus' territory, thus potentially disrupting his entire &dquo;occupation.&dquo; Something has to give; the stage is set for a duel of honor following a typical claim~hallenge-riposte-verdict sequence (Malina and Neyrey, 1991b: 29-32, 49-52 (Neyrey, 1996: 260-61 [Filson: 677] Prisoner's Progress in Acts [21] [22] [23] [24] [25] [26] In the fiercely competitive (agonistic), limited-good culture of Mediterranean antiquity-in which limited honor was prized as the highest good-one's honor was constantly under siege from rivals. Honor won represented a commodity to be defended and potentially lost (see Malina, 1993: 28-62, 90-116) . We have seen that Paul's path to achieving honor in Acts 9-13 was a rocky one. Perhaps preserving this honor will be similarly fraught with struggle.
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